Introduction
Working through a Caribbean case study, this paper examines the networks and associations of Fair Trade bananas as they move both materially and morally from farms in St Vincent and the Grenadines to supermarkets and households in the United Kingdom. In doing so, we provide grounded empirical evidence of Fair Trade s in the Caribbean. In N F through which she sought to clarify how economic disadvantage and cultural disrespect are intertwined and mutually supportive. Seeking to transcend divisions on the Left, Fraser (2000) described her project as the development of a critical theory of recognition that identifies and defends only those versions of the cultural politics of difference that can be coherently combined with the social politics of equality.
She later proposed a distinction between different ways of framing justice, including the politics of representation, redistribution, and recognition (Fraser 2009 ). Deploying these ideas, we argue The paper contributes to recent work that interrogates the universality of alternative food networks and their norms as conceptualised and practiced in western contexts (Wilson [ed] forthcoming; cf. Tsing 2009) . By using a case study of the lived experiences of Caribbean banana farmers, we seek to animate geographical research into Fair Trade in disciplines such as human
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Trade and similar environmental and social justice movements. Like other work on Fair Trade (e.g. 2012, 2014a) . Some writers such as Morgan et al. (2006) have identified political and moral economies --food markets: a -intensification of agricultural production and an ever-increasing concentration of retail power) and a localized modes of production and more sustainable forms of consumption). Jackson et al. (2007) have of provisioning (such as the production of organic food) are increasingly falling into the hands of larger-scale producers and retailers (cf. Guthman 2003 Guthman , 2004 . Rather than counter-posing moral and political economies of food, therefore, this paper seeks to show how the political economy of food is moralized to varying degrees and in various ways and how ostensibly moral economies such as Fair Trade are underpinned by and may inadvertently reproduce the kind of structured inequalities that are associated with conventional (capitalist) political economies of food.
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The paper also brings together several recent debates in the agri-food literature. In the first instance, it seeks to add to the growing body of work that addresses the complex interconnections between the production and consumption of food rather than treating these processes as separate " G D P -food scholars to bridge the productionconsumption divide, there have been many such attempts, drawing on a range of approaches and conceptualizations from commodity chains and circuits to more complex networks and assemblages (for an overview, see Pritchard 2013) . The paper also adds to recent work on the more-than-human dimensions of contemporary agri-food systems, emphasizing the role of humans and non-humans in the production and consumption of food. Within human geography, these ideas have been advanced by Whatmore (2002) and others whose work we draw on to enrich our analysis of moral economies of Fair
Trade banana networks. 3 Such work also emphasizes the materiality of specific foods such as bananas in actively shaping the networks through which their production and consumption is realized in practice. 
I Moral economies of commerce and care
[M]orality is a geographical [and historical] result, in the sense that it arises in distinctive and changing geographical circumstances. This refers not only to the particular local conditions in which moral codes become an integral part of a p culture or way of life but also to the spatial relationships with other peoples which have bearing on how they are understood, represented, and regarded as possible subjects of moral responsibility (Smith 1998: 17) .
Before turning to our case study of Fairtrade bananas, we focus in more detail on the concept of moral economy itself, as it developed in Britain in the nineteenth and twentieth centuries. We do this to show how more recent ideas of moral economy relate to the development of the Fair Trade movement in the United Kingdom. This discussion leads us to possible historical and geographical precedents for Fair Mutersbaugh and Lyon (2010) using ethnographic evidence to examine the transparency and democratic implications of ethical commodity networks. While the certification process is designed to render the ethical qualities of these networks more transparent, the contributors to this special issue reveal many shortcomings in practice. Mirroring our own argument, the editors highlight how ethical commodities are produced by and within economic and social institutions that reproduce existing power relations (Mutersbaugh & Lyon 2010: 27) . They suggest that their ethical character is immanent within these commodity systems rather than external to them and that they are subject to place-based social and ecological relations (ibid.: 28). The case studies in that special issue further demonstrate the deep historical roots and unequal power relations that characterise contemporary ethical trade networks including the way that buyer-producer interactions are frequently governed by neocolonial institutions and oligopolistic markets (ibid.: 29). For example, Raynolds and Ngcwangu (2010) explore how the production of Fair Trade Rooibos tea in South Africa is shaped by the needs of US buyers and consumers. Also prefiguring our own findings, contributors demonstrate the gendered character of ethical commodity networks including those involving the trading of cotton and by certification practices, affording them greater authority over farm operations (Bassett 2010 . Finally, contributors to the special issue highlight some of the ironies of certification practices such as when ethics itself becomes the commodity that is subject to market exchange or when celebrity endorsement crowds out producer-based testimonials regarding the ethical qualities of particular goods (cf. Prudham 2009 , Goodman 2010 ).
Like the above contributions, we also consider the moral and material consumers vis-à-what we call the global moral economy of Fair Trade. These
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genealogy of consumption and power described by Trentmann (2007 Trentmann ( : 1081 , suggesting that majority world producers rarely if ever enter into global alternative food networks on equal terms. Indeed, the very act of being a consumer in a world dominated by normative ru " As Wilson (2014a: 34) argues, our current model of liberalism is itself driven by a kind of moral economy, according to which the most consumers who satisfy their own preferences, enabling an unfettered global flow of supply and demand.
Historical and present-M that connect consumers in the minority world to producers in the majority world are perpetuated by an overemphasis in the Global The stylization of Vincentian banana farmers as producers for Northern consumers also disregards producer-consumer banana networks that work at other scales. As evidenced by the WINFA above, the historical positioning of Vincentian banana farmers as producers for Northern consumers in the global economy hinders present attempts to diversify banana plots to meet the food security needs of Caribbean consumers.
Similar to the other work on Fair Trade outlined earlier, we argue that relations between Fair
Trade producers and consumers (and other participants in the Fair Trade network) resemble historical power relations that developed as a result of colonialism (Freidberg 2003 , Bryant and Goodman 2004 , Trentmann 2007 (Watts et al. 2005; Jackson et al. 2007 ), but also because internal divisions exist within the Fair Trade network itself, which have partly emerged from disconnected histories and geographies.
II Fairtrade in St Vincent and the Grenadines

A brief overview of banana production in the Windward Islands
Historically grown as a monoculture (though with some diversification on small plots of 2-5 hectares) (Momsen 2009: 136) , Windward Island bananas from St Vincent and the Grenadines, St Lucia, Guadeloupe and Martinique have typically been grown for export to the United Kingdom (see Fig. 1 ). In the imperial exchange relationship and moral economy that developed from the mid-1950s, the Windwards shipped bananas to the UK through the British shipping company Fyffes (now Geest Line) once a week, while the same fleet came to St Vincent and other West Indian islands with British manufactures such as Guinness stout and tinned mutton. The material quality of bananas their protective peel, the temperature at which they keep, the ability to be picked when green and to arrive almost ripe at the port was certainly a factor in establishing this agri-food network between the UK and the Windwards. Consumer and marketplayed a role. 
Fairtrade banana networks in St Vincent
As a small, volcanic island, St Vincent (the largest of the 32-island country, St Vincent and the Grenadines) is characterized by a hilly landscape with very few level expanses of land (see Fig. 2 ).
Historically, Vincentian small farmers have cultivated bananas in sloped areas, mirroring earlier inhabitations of slaves who fled from scarce plantation flatlands. Since the mid-twentieth century, hill farmers have used chemical fertilizers to control the condition of over fifty types of soils that cover the island (Momsen 2009: 130-131 According to these statements, the Latin American model for banana production implemented by the As evidenced by his angry words, the responsibility taken by Northern actors to counteract prior injustices can be understood as a politics of disconnection as well as connection, for former colonial peoples may choose autonomy over well-intentioned altruism. In line with our present argument, Noxolo et al. (2012) claim that responsibility is intertwined with the uneven ability to make authoritative within the West Indies to re-organize the banana industry to fit the scales of the nation and region (among similar projects for national and regional food security) 11 point to an alternative model for food justice that may better enable the capabilities of people differentially positioned in relation to colonial histories and global market networks.
Conclusion
In this paper, we have deploy N F competing) claims of representation, redistribution, and recognition to argue that, however wellintentioned they may be, Fair Trade policies may inadvertently reproduce asymmetries of power whose contours can be traced back to the colonial period. Based on evidence from the Caribbean, we have argued that while the Fairtrade Foundation may promote a just cause proper remuneration of farming communities and greater attention to their social and environmental welfare , the localized and ries risk being eclipsed by the ideals of Northern consumers and activists. Indeed, as we have argued in this paper, it is often the case that some aspects of banana farming, especially those associated with Northern knowledges and interests, are prioritized in Fairtrade networks over the circumstances and values or the recognition of the farmers themselves.
In an earlier paper, Jackson et al. (2009) argued that moral economies of food could be examined in terms of a shifting geography of responsibility, articulated through a spatial vocabulary of connection and disconnection, mobilized through historical imaginations including processes of selective remembering and forgetting. While that paper focused on the production and consumption of two different agri-food commodities (chicken and sugar), this paper has focused on the moral economies of Fair Trade bananas, using a Caribbean case study to deepen and broaden these earlier arguments.
Based on fieldwork in the Windward Islands, we have shown how the moral economy of consumers, is also rooted in the history of colonial production and imperial trade which underpins the reluctance of many Windward Islanders to take up this socially-tainted occupation. These policies and practices, in turn, conspire to perpetuate an export-orientated economy rather than seeing the production of bananas and other staple crops as a potential solution to local and regional food insecurity.
To return to the wider argument of our introduction, we contend that this Caribbean case study has a valid contribution to make to several recent debates in geography and agri-food studies including debates about the intersection of moralities and markets, the artificiality of separating the geographies of production and consumption, and the significant intersections between the material and symbolic just an academic pursuit, but part of a wider project we share with activists and practitioners to understand and enable more environmentally-sustainable and socially-just modes of production and consumption.
